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Prayer:  Father, I just again, I thank you that you are emin ently 

trustworthy.  I thank you that you are the God that  we place our 

trust in.  And Father, we just are amazed at the gi fts and the 

bounty that we have at your hand.  And this day, th is particular 

Sunday we're going to be focusing on those who don' t have that kind 

of bounty, who don't have that kind of freedom that  we have.  And 

so we pray today, Lord, as we open up your word as we seek the 

presence of your Holy Spirit, that you would guide us, open our 

eyes, our ears, our hearts and our minds and again enable this to 

be of permanent value, we pray in Jesus' name.  Ame n.  

When Jesus was asked, "Who is my neighbor?" his ans wer basically 

said anyone who's need is presented to you becomes your neighbor by 

virtue of that need.  And as we saw the good Samari tan, he 

demonstrated that.  He had no proximity, he had no neighborly 

connection to the man who was beaten, half dead, I mean his only 

connection was that he was made aware that this per son was in great 

need and it was that need itself that made that per son his 



neighbor.  Well, to us in the 21st century, that pr esents a great 

problem.  You see 2,000 years ago we had really no way of knowing 

whatsoever what needs were pressing, not only on th e other side of 

the world but really in the very next town over.  A nd unless we 

knew some travelers, we would know next to nothing about what was 

going on around us.  Well now electronic communicat ion is 

worldwide, news travels almost instantly almost eve rywhere and now 

my neighbor is not the person who was simply occupy ing the lot next 

to mine.  Now he or she is virtually anyone in need  anywhere.  In 

just the last few weeks in Houston, Texas and much in Florida and 

Puerto Rico and the Caribbean islands we've seen th ousands of 

people become, by virtue of Jesus's description, ou r neighbors.  

And God has given us a means of addressing this new  responsibility 

that we have by raising up ministries that can addr ess those needs 

whether it's around the block or around the world.  And so I thank 

God for organizations like Samaritan's Purse which dealt directly 

with hurricane victims.  I sent a contribution to t hem to help with 

their work.  I hope you did as well.  But what I wa nt to address 

this morning is another organization that does not have the benefit 

of the world's attention when it comes to naturally  occurring 

tragedies like hurricanes, earthquakes and the like .  No, instead 

this organization focuses much more on human sin-dr iven tragedy and 

the tragedy is human slavery.  September 24th was t he national day 

set aside for Human Freedom Sunday that we had the Serranos coming 
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up from Honduras and they had a very tight schedule  so we 

rescheduled our Human Freedom Sunday to today.  So this is the day 

that we take to focus attention on something that e asily goes 

unnoticed.  It is a day given to attacking the vinc ible ignorance 

that surrounds and sometimes envelopes the world of  slavery.  It's 

a Sunday set aside for churches to recognize the pl ight of those 

who have no freedom, those who are enslaved politic ally, 

economically, judicially, and sexually.  

So first of all some facts about slavery today, som e jarring facts 

in fact.  45.8 million people are held in slavery t oday.  That is 

more than at any time in the history of slavery its elf.  There are 

2 million children who are enslaved for their labor  and for their 

bodies.  And we say, well, why is this so?  And the  answer is what 

it's always been:  just follow the money.  Slavery generates over 

$150 bill ion a year.  One of the primary reasons wh y slavery exists 

is because much of the world lives in ignorance of it but this is 

not an invincible ignorance, it is not an ignorance  for which we 

have an excuse.  In fact much of the solution to fi nding an end to 

slavery lies in more and more people recognizing th e horror that 

most of us have been ignorant of and then using tha t knowledge to 

pray, send, or go to the places where slavery still  exists.  

Now I might never have heard of an organization suc h as 
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International Justice Mission or IJM if it wasn't t he fact that my 

niece many years ago went to work for them.  And so  once again I 

want to reacquaint you with the organization and ho w it got 

started.  God had raised up a man and a ministry wh o was telling 

the evangelical church that when it came to the ide a of justice, 

they were very sadly uninformed, uninvolved and ign orant.  The 

man's name was Gary Haugen.  He was a Harvard train ed evangelical 

Christian working as a lawyer in the Justice Depart ment, and as he 

put it, he was a lot like us.  He was living the co mfortable 

suburban life-style with a Honda Civic, twin girls,  and as a 

ministry with a Sunday school sixth grade Sunday sc hool teacher.  

Gary was trying to integrate his faith life with hi s daily routine 

of comfortable suburban living when God suddenly st arted to re-work 

his paradigm.  He pointed out that he knew like we all know that 

bad things do happen in this world.  We may know th at bad news is 

true but seldom is the bad news real.  I mean there 's a difference 

between knowing all about the Holocaust and being p ersonally 

involved in a personal assault.  Both situations ar e true, both 

situations are there, they're not -- one of them is  not personally 

real and one is.  And all through the spring and su mmer of 1994, 

Gary Haugen had heard the bad news about what was g oing on in the 

African country of Rwanda and many that heard, many  that year heard 

for the very first time of the Hutus and the Tutsis  and the 

genocide that was taking place there.  And Gary was  at that time 

4



simply an employee of the Justice Department and he  was lent by 

that department to the U.N. investigative team that  was sent to 

identify the sites and the numbers of the 500,000 T utsis, mostly 

women and children, who had been hacked to death by  the Hutus.  

They had been herded into churches and stadiums and  butchered with 

machetes and spears and clubs, and it was Haugen's job to verify 

the horror up close and personal.  And so for Gary Haugen, this bad 

news was absolutely true and it was as real as the sight and the 

stench and the horror of thousands of bodies just s tacked like 

cordwood directly in front of him.  For Gary it was  essentially an 

existential dichotomy, it was a split between two v ery, very 

different worlds.  His mind knew and understood the  world of 

suburban Washington, of Sunday school and Honda Civ ics.  And yet 

his eyes, his nose, and his ears were now in Kibuye , Rwanda, taking 

in the smell of rotting flesh, seeing hacked bodies  and hearing the 

buzz of a million flies.  He could flash on the mem ories of his 

twin girls while standing there in the thick stench  of murder.  And 

after he came back, he would experience these split  screens while 

standing in a safe suburban environment.  He would see these scenes 

where that environment would be interposed with viv id images that 

looked as close as one can imagine to an image of h ell.  God put 

Gary Haugen into both of those worlds and he did it  for a reason.  

And Gary's one of the first ones to say so.  He did  it because Gary 

Haugen is us.  The closest most of us ever come to existential 
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horror is at the movies.  But real horror is a real  part of this 

fallen world that most of us choose to ignore.  

In his book Good News About Injustice , Haugen talks about how easy 

it is to ignore all the bad news that's in this wor ld and he spoke 

of this concept of "our fair garden" as a way that we order our own 

worlds.  It 's what you see when you look out your b ack window.  And 

what he basically says is we look out our back wind ows and we 

extrapolate.  Our backyard becomes the norm.  It's what we like to 

pretend the real world is like.  Our particular pro blem is that 

America is probably the fairest garden of all.  Hau gen quoted 

St. Cyprian in the third century who captured the c oncept of our 

fair garden when he wrote a friend, and this is wha t he said:  

"This seems a cheerful world when I view it from th is fair garden 

under the shadow of these vines, but if I climbed s ome great 

mountain and looked out over the wide lands, you kn ow very well 

what I would see.  Brigands on the high roads, pira tes on the seas, 

in the amphitheaters men murdered to please the app lauding crowds, 

under all roofs, misery and selfishness.  It really  is a bad world 

Donatus, an incredibly bad world."  How bad this wo rld really is is 

still a shock to us, but understand it was never a surprise to God.  

God says in Romans 8:22:  For we know that the whole creation h as 

been groaning together in the pains of childbirth u ntil now.   And 

the groans of this fallen world often are the cries  of the innocent 
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and the powerless, and Gary Haugen found himself th rust into their 

world.  Well, God gave Gary Haugen the ability to d o something 

about it.  First he left the Justice Department, th en he began to 

contact mission groups from World Vision to Wycliff e Bible 

translators and then he asked them to become the ey es and the ears 

of the quote "no longer ignorant."  He wanted to fo rm a worldwide 

network to expose injustice.  So he formed IJM to c onsist of a 

highly trained staff of cops and lawyers and detect ives and judges 

and he wanted nothing but the very best.  He wanted  people who 

moved into this arena knowing it would be a step do wn economically 

and not a step up.  They would begin evaluating cas es of child 

prostitution in Cambodia, of child labor in India, the murder of 

street children in Brazil, and seek to bring God's justice to those 

who had been denied it.  Haugen summed up his minis try in his book 

Just Courage:  God's Great Expectation for the Rest less Christian, 

and this is the way he put it, he said:  "We are a collection of 

Christian lawyers, criminal investigators, social w orkers, and 

advocates.  We rescue victims of violence, sexual e xploitation, 

slavery, and oppression around the world.  I starte d out as IJM's 

first employee in 1997 and now we have about 300 fu ll-time staff 

around the world most of whom are nationals working  in their own 

communities in the developing world."  Gary speaks in his book of 

finding God in the worst places on earth.  This is what he says.  

He says:  "We have found God to be real and his han d to be true and 
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strong in a way we would never have experienced str apped into our 

own safety harnesses.  The journey for me has been incredible but 

by far the most joyful, exhilarating, and life alte ring part has 

been the authentic experience of God's presence and  power.  I have 

experienced God.  And that experience has come in m y weakness.  God 

has called us into a battle with violence and aggre ssive evil that, 

every day, my colleagues and I know we cannot win w ithout the 

specific intervention of God.  We are forced by our  own weakness to 

beg him for it, and at times we work without a net,  apart from his 

saving hand.  And we have found him to be real.  An d his hand to be 

true and strong.  In concrete terms what does this desperation look 

like?  For me it means being confronted with a vide otape of 

hundreds of young girls in Cambodia being put on op en sale to be 

raped and abused by sex tourists and foreign pedoph iles.  It means 

going into a brothel in Cambodia as part of an unde rcover 

investigation and being presented with a dozen girl s between the 

ages of five and 10 who were being forced to provid e sex to 

strangers.  It means being told by everyone who sho uld know that 

there is nothing that can be done about it.  It mea ns facing death 

threats for my investigative colleagues, high level  police 

corruption, desperately inadequate aftercare capaci ties for 

victims, and a hopelessly corrupt court system.  It  means going to 

God in honest argument and saying:  'Father, we can not solve this' 

and hearing him say, 'Do what you know best to do, and watch me 
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with the rest.'  In the end it means taking that ri sky bargain and 

seeing God do more than I could have hoped or imagi ned -- setting 

girls free, providing high quality aftercare, bring ing the 

perpetrators to justice, shutting down the whole na sty operation, 

training the Cambodian authorities to do this work themselves, and 

seeing the U.S. Government willing to pay for it.  That's what IJM 

is all about."  

They acknowledge that our fair garden is really a h uge exception to 

the rule of poverty, exploitation and injustice tha t the rest of 

this world lives with as completely normal.  And wh at he says is 

all of us have an obligation to do something about it because we in 

America live in a fair garden that seems to be the greatest 

exception to that rule in the history of mankind.  I mean if we 

were brutally honest, we would have to all admit th at we really 

don't want to know how bad it is out there.  And on e reason is 

because we know that there's a sovereign God who is  in charge of 

this world.  And so I think that we fear finding ou t the full depth 

and breadth of the horrors that are part of it beca use it really 

challenges our notion of the goodness of God.  You know, it's very 

easy for us to say God is love when our experience of life itself 

is safe and protected and stable.  It's also very e asy to develop a 

false sense of who God is and how his love works wh en all we have 

known is that kind of environment.  Well, India cha nged that for 
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me.  I mean I would describe my time in India as pa radigm 

shattering because for the very first time I saw pe ople who had 

neither safety, protection or stability, and yet I saw in them a 

far deeper and more profound sense of the love of G od than I ever 

could have imagined as an outsider.  I mean I looke d at that, my 

sense of God's love seemed stilted and inadequate a nd it seemed to 

be propped up on all sides by the wealth and the co mfort that I was 

so used to and surrounded with.  And by the way, th e wealth that 

I'm referring to here is the wealth that every one of us in this 

room enjoys by virtue of the fact that we live in o ne of the 

richest countries in the world, and that fully one- third of this 

world's population lives on less than $2 a day.  Se e, seeing people 

struggling with hunger and disease and homelessness  and yet at the 

same time willing to offer praise and worship to Go d for his 

goodness was something I just -- I had a hard time fathoming.  I 

think it was Doug Wilson who gave me a context to u nderstand why 

God is so passionately worshiped by people who have  absolutely 

nothing.  It gave me a great insight to the way we see God working 

today in those countries.  And what Wilson suggests , he suggests 

that everything that the world has to offer us, tha t is the 

material stuff, oh, I won the Powerball stuff, the stuff that only 

the world can give us, he says those are all just c ans of peaches.  

He said some cans are big and some cans are little,  some cans are 

beautiful, some cans are ugly, and folks spend all of their energy 
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acquiring as many cans as they can.  They build the ir lives around 

showcasing all the different cans that they have co llected.  And 

when they begin to wonder why life is so frustratin g, they think 

well, a new can, a different can, maybe a case of c ans, that's 

really what I need.  But they're wrong.  See, the o nly thing they 

really need is something that God only gives to his  children, and 

it is far more important than all of the cans of pe aches you're 

ever going to collect.  It's a can opener.  It 's th e ability to 

open up and experience whatever it is that God has given us. 

Listen to Solomon's words in Ecclesiastes 2 .  He says:  There is 

nothing better for a person than that he should eat  and drink and 

find enjoyment in his toil.  This also, I saw, is f rom the hand of 

God, for apart from him who can eat or who can have  enjoyment?   

Notice who can open those cans of peaches.  He goes  on to say:  For 

to the one who pleases him God has given wisdom and  knowledge and 

joy, but to the sinner he has given the business of  gathering and 

collecting only to give to one who pleases God.  Th is also is 

vanity and a striving after wind.   Do you get what God is saying 

here?  God alone is the only one who gives us the p ower to truly 

enjoy anything.  What he says is it 's the world tha t has the task 

of gathering and storing up all of these peach cans , but it is only 

the man who pleases God who gets the can opener.  C harles Colson 

gave a practical application of that describing an encounter he had 
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in Peru many years ago.  He said this:  "A few year s ago I took my 

two sons and my daughter to Peru to visit our minis try there.  We 

met a man who lived in a hut atop a garbage dump.  He had almost 

nothing in the way of material possessions.  Yet hi s eyes sparkled 

as we visited his home.  He had a quiet dignity.  H e was living in 

abject poverty, yet, his love for God was deep.  Fe wer obstacles 

stood between him and the Lord because he had no on e and nothing to 

trust except God."  You see actually this man had t wo things.  

Number one, he had this tiny little can of peaches but -- and this 

is an incredibly important "but" -- he also had a c an opener and 

God was that can opener.  Again verse 25:  For apart from him who 

can eat or who can have enjoyment?   And I saw that time and time 

again when I was in India, I mean, these people liv ed in shacks of 

cardboard and tin, they all had tiny little cans of  peaches but 

every one of those cans was opened and fully enjoye d.  And what God 

is telling us is that he alone can give us the peac hes and the can 

opener because he is the can opener.  He is what ma kes this life 

make sense wherever you are.  And he alone can fil l  a hut on top of 

a garbage dump with more joy than a penthouse on Pa rk Avenue.  And 

the reason why most men and women in this country l ead lives of 

quiet desperation is that they've never been able t o open a single 

can of peaches.  They can only accumulate them.  Yo u see, in the 

midst of stunning poverty, sickness and want, God i s stil l at work 

and his people are still overwhelmingly sensing his  presence in 
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spite of their circumstances.  And God works both s ides of the 

equation.  He comforts and encourages those who hav e little or 

nothing and he calls on those of us who have comfor t and plenty to 

care for them who don't.  

Now the problem we have with the concept of my fair  garden is that 

the more we're willing to honestly examine the exte nt of this 

world's injustice and evil, the more we are incline d to blame it on 

God.  Well, Gary Haugen points out that when it com es to the world, 

it's our notions that are off and not God's.  And h e points to the 

scriptures for proof.  Let me just give you a sampl ing of some of 

the scriptures he spoke of that speak to the fact t hat God knows 

that this is a terrible world.  This is Job 24 .  He says:  The 

wicked displace boundary markers.  The they steal a  flock and 

provide pasture for it.  They drive away the donkey s owned by the 

fatherless and take the widow's ox as collateral.  They push the 

needy off the road; the poor of the land are forced  into hiding.   

In Psalm 37  it says:  The wicked have drawn the sword and strung 

the bow to bring down the afflicted and needy and t o slaughter 

those whose way is upright.  In Isaiah 3  he says:  The LORD brings 

this charge against the elders and leaders of His p eople:  "You 

have devastated the vineyard.  The plunder from the  poor is in your 

houses.  Why do you crush My people and grind the f aces of the 

poor?"  This is the declaration of the Lord GOD of Hosts.   
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Lamentations 5  says:  Women are raped in Zion, girls in the cities 

of Judah.  Princes are hung up by their hands; elde rs are shown no 

respect.  Young men labor at millstones; boys stumb le under loads 

of wood.   In Joel 3:3  it says:  They cast lots for My people; they 

bartered a boy for a prostitute and sold a girl for  wine to drink.   

In Amos 1:13 it says :  The LORD says:  I will not relent from 

punishing the Ammonites for three crimes, even four , because they 

ripped open the pregnant women of Gilead in order t o enlarge their 

territory.   This is the world that God sees.  That's what he looks 

down on.  And Haugen says:  "The last people who sh ould get caught 

off guard by injustice in the world should be Bible -believing 

Christians.  For even as we celebrate the coming of  Christ into the 

world, in Scripture we are powerfully reminded of t he kind of world 

into which he has come."  

See, Haugen suggests that our fair garden experienc es shape our 

understanding of scripture rather than vice versa.  And I just have 

to say personally from what I knew from scripture i s that God hates 

all the injustice that he sees.  I mean Psalm 5  says:  You hate all 

workers of iniquity  but what I had lingering in the back of my mind 

was this thought, I don't know if you had it as wel l, and the 

thought is with all due respect, Father, for all of  the evil that 

you see, if you hate it so, why don't you stop it?  You know, we 

all go back to that ancient dilemma which says if G od is all 
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powerful, well then he can't be all loving because there's just too 

much evil in the world.  Or if God is all loving th en he can't be 

all powerful again because the evil is everywhere.  You know you 

can have God or love, you can have a God of power, a God of love 

but you can't have both because there's too much ev il.  But God 

insists that there's another way to view this.  God  says in 

Proverbs 3:5:  Trust in the Lord with all of your h eart, and do not 

lean on your own understanding.   See, human understanding can only 

see horizontally and that's a very, very big proble m.  And we live 

in a world that is surrounded by mysteries that are  unlockable, in 

science, in medicine, in astronomy, in physics and everything else.  

We know the farther we go in exploring these myster ies the more 

mysteries they present.  And yet when it comes to t he mystery of 

evil, we are not left with nothing but a loveless g od of power or a 

powerless god of love.  Instead we are left with an  event and it's 

an event that God insists is the best explanation h e can give.  And 

the event is the cross.  God became flesh and lived  a perfect life 

and then he suffered the gravest injustice mankind was capable of 

exercising.  We executed the only perfect person wh o's ever been 

born.  God willingly took on our sin and exchanged his 

righteousness for our wickedness.  And God insists that the best 

defense he can give for the accusation that he is i ndifferent to 

this world's evil is what he said in Romans 5:8:  But God shows his 

love for us in that while we were still sinners, Ch rist died for 
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us.   We know for a fact that God knows what evils this  world is 

fil led with and that he is stil l sovereignly guidin g it, and we 

know that because we know what God endured from thi s very same 

world.  I mean from the standpoint of justice, God knows exactly 

what evil entailed when it came to the cross.  Thin k about it.  His 

Son was falsely accused, he was tried in the kangar oo court, he was 

tortured by an occupying government and then execut ed even though 

his executioner declared he was innocent.  I think our God knows a 

little bit about injustice.  He hates it.  And he w ants us to hate 

it as well.  Isaiah 58  says:  "Is this not the fast that I have 

chosen:  To loose the bonds of wickedness, to undo the heavy 

burdens, to let the oppressed go free, and that you  break every 

yoke?"   

So here's the $64,000 question.  Okay, how do we do  that?  How do 

we break that yoke?  Well, first we identify injust ice and 

acknowledge it as something that God hates.  And IJ M has been 

instrumental in identifying injustice and after man y years in being 

on the front lines, they've come up with an assessm ent of what the 

core issue is, and this is an amazing discovery, th is is something, 

you never would have thought of.  I never would hav e thought of it 

for sure.  It is not what most people including the  experts ever 

thought that it was.  And this is after years of ye ars of 

experience in the field.  According to IJM, the gre atest need the 
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impoverished world begs for in terms of justice is not better 

medical care, it 's not better economic investment, it's not even 

disease prevention.  It is something far more basic  and far more 

easy to overlook.  It is law enforcement.  See, for  the vast 

majority of third world countries not only does law  enforcement not 

work for them, it actively works against them.  Lis ten to how Gary 

Haugen puts it.  He says this:  "I'm pretty sure yo u are not among 

the very poorest in our world -- the bill ions of pe ople who are 

trying to live off a few dollars a day.  As a resul t, I also know 

that you are probably not chronically hungry, you a re not likely to 

die of a perfectly treatable disease, you have reas onable access to 

fresh water, you are literate, and you have reasona ble shelter over 

your head.  But there is something else I know abou t you.  I bet 

you pass on your days in reasonable safety from vio lence.  You are 

probably not regularly being threatened with being enslaved, 

imprisoned, beaten, raped, or robbed.  But if you w ere among the 

world's poorest bill ions, you would be.  That is wh at the world 

does not understand about the global poor."  And th en he goes on to 

explain just how this poverty destroys.  He says th is:  "What 

happens if you are living in a community that is to o poor (or 

unwilling) to pay for effective public law enforcem ent services?  

And what if you don't have enough money to pay for private security 

services?  Then you are left vulnerable to forces o f violence, and 

it is only a matter of time before you are victimiz ed.  Like germs 
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in the air, harsh weather, and invisible contaminan ts -- violence 

is endemic to the human social condition, and if yo u do not have 

the resources (public or private) to secure protect ion against 

forces of violence, you are not safe, and your well -being is not 

secure.  In fact, your il l-being is quite assured.  But most of us 

in affluent societies have grown so accustomed to t he peace and 

security that is purchased through massive and expe nsive law 

enforcement systems (that are largely out of sight and out of mind) 

that we have forgotten about the germ of violence t hat is always in 

the air.  We are no longer mindful of the forces of  violence ever 

pressing at the borders of human nature, and so we do not enter 

into poor communities urgently asking:  How are the se people going 

to be protected from violence?  We haven't been tra ined to ask the 

question, and so we are unlikely to probe beneath t he surface.  If 

we want to understand the violent reality in which the poor 

actually live, we will have to look very hard becau se, of all the 

conditions that afflict the poor, violence is simpl y the hardest to 

see."  

Now we all know our country is caught up right now in a very 

polarizing debate over the unequal treatment that A frican Americans 

receive but you have to understand for the vast maj ority of the 

world's poor, unequal treatment is simply a given.  That's just the 

way it is.  And Gary Haugen's latest book The Locust Effect  
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describes what happens when you don't have any law enforcement, 

when you have nothing backing you up.  And he goes back to an 

historic event that took place in the Midwest in 18 75.  It was back 

in the days of the homesteaders, when people litera lly had to dig 

holes in the ground to survive because there wasn't  enough timber 

on the Great Plains to even build houses with.  And  the way this 

thing worked is if you could survive for five years , the government 

would give you the land and they could then use the  land as 

collateral to buy seeds and lumber and actually bui ld yourself a 

homestead.  And so as he describes it in his book, he's talking 

about the year 1875, and it was a very good year in  Missouri, 

things were looking up, many of the homesteaders wh o had survived 

had eked out this existence for five years and they  were looking 

forward to actually sealing the deal and getting it  finished.  And 

the weather had been excellent and the gardens were  abundant and it 

looked like there was going to be a very strong har vest that year 

when in a matter of hours, it was all gone for ever yone.  As Haugen 

says in his book:  "As farm families crouched helpl essly behind 

their shelters, the greatest plague of locusts in h uman history 

laid waste to all they had toiled so hard to build.   Every spear of 

wheat, oats, flax, and corn were eaten close to the  ground.  

Potatoes and all vegetables receive the same treatm ent, and on the 

line of their march, ruin stared the farmer in the face as 

starvation knocked loudly at his door."  He describ es this horde of 

19



locusts.  First of all they estimated it weighed so me 27 million 

tons, and it swarmed over 200,000 square miles of t he American 

Midwest.  It was an area greater than the State of California.  And 

the way he described it, he said the locusts ate th e fence posts 

and the paint and siding from the houses.  They ate  the wool off 

the backs of live sheep and the clothes that were l eft outside on 

the lines.  He said when families hurriedly threw b lankets over 

their gardens, the locusts devoured the blankets an d then they 

gorged themselves on the plants.  This is what Haug en said about 

its effect.  He said:  "All the hard work, sacrific e and effort of 

these impoverished families didn't matter.  All the  government 

grants of free land didn't matter.  The assistance of neighbors and 

well-wishers from the other side of the country did n't matter.  

Indeed, to those who saw 'the labor and loving of y ears gone within 

ten days' through the onslaught of the devouring lo custs, talk of 

assistance from outsiders 'seemed but a mocking.'"  Well Haugen 

goes on to say that all of our efforts to give folk s tools and 

seeds and training seems like a mocking when they k now darn well 

that the locusts can come at any moment and take it  all away and 

that violence and lawlessness are precisely the loc usts that steal 

any prospects of hope from the world's poor.  This is how Haugen 

describes it.  He says:  "To provide Laura and Yuri  with the 

promise of schools without addressing the forces of  sexual violence 

that make it too dangerous to walk to or attend sch ool seems like a 
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mocking.  To give Caleb job training or Bruno a mic ro-loan for his 

belt business without protecting them from being ar bitrarily thrown 

into prison where Caleb loses his job and Bruno los es his business 

seems like a mocking.  To provide Laura and Mariamm a with AIDS 

education and training on making safe sexual choice s without 

addressing the violence in the slums and brick fact ories where 

women don't get to make choices seems like a mockin g.  To establish 

a rural medical clinic in the area where Gopinath i s held as a 

slave without addressing the violent forces that re fuse to allow 

him to leave the quarry and take his dying kid to a  doctor seems 

like a mocking."  He says, "Indeed, for the rural p oor of the 

American Midwest in the 1870s, it just didn't matte r what they did 

for themselves or what others contributed in terms of land, or 

seeds, or plows, or training, or education, or irri gation, or 

livestock, or capital.  If the locusts were coming to swarm and lay 

waste to it all, then the impoverished and vulnerab le farmers on 

those plains were not going to thrive -- ever.  All  the other 

efforts were important, life-giving, and vital, but  the usefulness 

of those efforts just could not withstand the devas tating impact of 

the devouring locusts -- and those other efforts co uld not stop the 

locusts.  Likewise, it seems that we are approachin g a pivotal 

moment in history where agreement is beginning to e merge that if we 

do not decisively address the plague of everyday vi olence that 

swarms over the common poor in the developing world , the poor will 
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not be able to thrive and achieve their dreams -- e ver."  He goes 

on to say, "Without the world noticing, the locusts  of common, 

criminal violence are right now ravaging the lives and dreams of 

billions of our poorest neighbors.  We have come to  call the unique 

pestilence of violence and the punishing impact it has on efforts 

to lift the global poor out of poverty, the locust effect.  This 

plague of predatory violence is different from othe r problems 

facing the poor; and so, the remedy to the locust e ffect must also 

be different."  

So what is the remedy?  Well, first we can step out  of our fair 

gardens and look this world of evil full in the fac e.  That is the 

first step toward stopping it.  Secondly, we can id entify those 

suffering this evil as our neighbors because of the ir needs.  Gary 

Haugen cited three examples of appalling injustice where people 

stood up to identify and acknowledge evil for what it was and then 

to see those who were suffering that evil as their neighbors, as 

their neighbors in need.  Let me just repeat to you  those examples.  

Some of you have heard this before.  

The first example was in a country that allowed chi ld prostitution.  

Girls were kidnapped and kept by fist, boot and bul ldog.  

Authorities were bribed, runaways were returned, on e girl rebelled 

and she was murdered.  Actually she was soaked in o il and burned 
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alive.  And even though the authorities knew who di d it, they were 

paid off and no charges were brought.  The second e xample was in a 

country that allowed the appalling forced labor of children.  

Children 7 to 15 were forced to work in a mill up t o 82 hours a 

week, and the work was loud, it was dirty, and it w as dangerous and 

children were frequently maimed or killed.  One sev en-year-old had 

three fingers torn off by a machine and the boss sa id she was 

careless.  Investigators said:  "Doesn't a seven-ye ar-old have the 

right to be careless?"  Third example took place in  a country that 

sanctioned summary execution by vigilante squads an d disappearance 

by death squads.  People were either lynched or bur ned alive at the 

stake and it was all done for the purpose of terror izing a people 

group into keeping their place.  Now the bad news i s that such evil 

even existed, but the good news is the country that  that evil once 

existed was this one.  It was the United States.  A nd it is no 

more.  And here are the three people who actively s topped it.  In 

the 1880s there were hundreds of girls forced into prostitution in 

the logging mills and mining communities of Wiscons in and Minnesota 

and at great risk to herself, Kate Bushnell put a s top to it.  She 

infiltrated the brothels, rescued the girls, and to ok the leaders 

to court despite great threats of violence.  In 190 7 Edgar Murphy 

formed the National Child Labor Committee.  He wrot e nine 

pamphlets, he printed 280,000 copies and he succeed ed in passing 

the first restrictions on child labor that eventual ly ended the 
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practice.  In 1930 Jesse Daniel Ames founded the AS WPL, it was the 

Association of Southern Women for the Prevention of  Lynching.  

Amazing.  She worked tirelessly organizing women ag ainst the 

practice and by 1941, 1355 police officers had sign ed a pledge 

against it and by 1950 it had disappeared.  Justice  had triumphed 

over injustice in the United States and in each cas e, in each case 

it was law enforcement that had to change.  And the  three people 

who brought about that change all had a few things in common.  

Number one, they were all Americans; and number two , they all 

worshiped Jesus Christ; number three, they all pray ed; and number 

four, they all knew their bibles.  They all knew wh at our text this 

morning says about the character of God.  This is Ezekiel 22, it 

says:  The people of the land have used oppressions, commi tted 

robbery, and mistreated the poor and needy; and the y wrongfully 

oppress the stranger.  So I sought for a man among them who would 

make a wall, and stand in the gap before Me on beha lf of the land, 

that I should not destroy it; but I found no one.   I 've seen this 

text many, many times and I've heard it many, many times as a call 

for people to pray.  I mean I never realized the co ntext of this 

was actually much bigger and the primary context of  this verse is 

God's heart for justice.  It 's verse 30:  So I sought for a man 

among them who would stand in the gap before me on behalf of the 

land, but I found no one.   Well, those men and women that I just 

mentioned wouldn't let that happen.  They became, a t great personal 
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risk, someone who would stand in the gap for injust ice and they 

changed this country.  They did so because they ref used to accept 

that their ignorance was invincible.  They stepped out of their 

fair gardens and they did something about it and th is is really the 

point of Freedom Sunday.  It 's to expose us all to a world that we 

are largely ignorant of.  So now we know, but once again now we 

have no excuse.  

And finally IJM points us to a response to the chal lenge of 

worldwide justice for the sake of the gospel.  The one thing that 

IJM has discovered over the last few decades is how  complex this 

situation is and that the solution to worldwide inj ustice is going 

to be extremely difficult and tied to the specifics  of each country 

and area suffering from it.  And what Haugen is sug gesting is that 

these problems are so complex that you're only goin g to arrive at a 

solution by going to the individual countries, sitt ing down with 

the individual victims, hearing their stories and t hen devising 

ways of restoring unique and individualized systems  of law 

enforcement that actually work for rather than agai nst the poor.  

Well, the good news is that we as a country were on ce just as bad 

as some of the worst of these countries where injus tice is stil l 

considered the norm.  So there is always hope.  

The response to injustice for us therefore is three fold.  It 's 
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either we go or we send, and either way we pray.  W e go, send, and 

pray.  I mean if God is calling you to go, then thi nk about it, 

think about turning your life around and doing some thing completely 

different.  Be willing to go wherever God is going to send you.  Be 

willing to be part of God's best effort.  God is ca lling you to 

send, then you give, you give time and effort, and yes, you give 

money.  And finally, what everyone should be expect ed to do at the 

very least is what we're going to do right now and that is pray.  

Let's do it.  

Father, I just -- I thank you for Gary Haugen.  I t hank you for the 

love and the compassion that you have for the injus tice that most 

of this world labors under and for the efforts that  you have made 

through Gary Haugen, through IJM to expose us to wh at takes place 

in slavery around the world.  I just pray that you would touch each 

of us individually, that we would understand the di fference between 

going and sending and praying and that you would to uch each of us 

individually so that we would know exactly what rol e you would have 

us to play in this as we go forward.  May we bring honor and glory 

to you, Lord, as you seek this help for the world's  poor who labor 

under the worst forms of injustice.  Give us your g race, your 

peace, your power and wisdom, we pray in Jesus' nam e.  Amen. 
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