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9) James clearly stated that it was God’s will teatsed us to be born again (James 1:18).

10) John said exactly the same thing that JamdsGaid’'s will determined who would be
spiritually born again (John 1:13).

11) Luke, who records the words of Jesus Christ shys exactly the same thing, namely, it is
God’s will that determines who will comeQtirist and be saved (Luke 10:21-22).

If we accept the statements of the Bible and chtméelieve them rather than human reason or
philosophical speculation, we must conclude that,raacording to the Scriptures, is saved by
the will of God, not by his own will.

It seems from a study of Church history that thdyezhurch didn’t question this truth. For
example, somewhere near the year A.D. 100, a Mtsrwritten from the Church of Rome to
the Church of Corinth. This letter was accepted r@ad in the church. The famous letter is
now known as Il Clement. In this letter we getegaV glimpses of the theological beliefs of
those living shortly after the apostles had diBértaining to the matter of whether salvation is
by God’s will or man’s will, the following excergfives us a clear perspective of what the early
church believed:

“What repayment, then, shall we give to Him, or winait worthy of what He has given to us?
And how many blessings do we owe Him? For He ligengus the light; as a father He has
called us sons; He saved us when we were perisifitat praise, then, shall we give Him, or
what repayment in return for what we have receivéi# minds were blinded, and we
worshipped stones and wood and gold and silvebsask, the works of men; indeed, our whole
life was nothing else but death. So while we wbtes wrapped in darkness and our vision was
filled with this thick mist, we recovered our sighy His will laying aside the cloud wrapped
around us. For He had mercy upon us and in Higpassion He saved us when we had no hope
of salvation except that which comes from Him, amdn though he had seen in us much
deception and destruction. For He called us wheligh not exist, and out of nothing He willed
us into being” (J. B. Lightfoot & J. R. Harmédmhe Apostolic Fathers, p. 68).

From this we can see that two key churches—Rome&andth, both had a perspective of
doctrine that believed they had been saved by theWsod, not by their own will.

QUESTION #35 —Does the Bible teach that an unsaved person vélhiswill to choose to be
right with God?

It is a tragedy that many who form theological apns on this critical issue of salvation, never
stop to ask whether or not the Bible gives us imsigto this matter. When we search the
Scriptures, what we discover is that the Bible gpmadly points out that no unsaved person will
ever choose God, in and of himself. An unsavedgrewill make choices based upon his
unsaved nature, which is dark, depraved and akdrfadbm God.
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1) Jesus Christ specifically said that He is the who gives eternal life to whomever He wills
and that man, left to himself, is unwillingeome to Him (John 5:21, 40).

2) Paul specifically said, “there is NONE who urgdands, there is NONE who seeks for God”
(Rom. 3:11).

3) Paul said that a mind, apart from the work ef ioly Spirit, is hostile toward God and not
even capable of submitting to God (Rom. 8:7).

4) Paul said that the natural man “does not acaapd”“cannot understand” spiritual things that
pertain to God (I Cor. 2:14).

5) Paul said that salvation, including faith, gt of God” (Eph. 2:8).

Perhaps one of the best glimpses we get of howldiaimanity uses its will is in the first

scriptural glimpse we get of sin. In Genesis 3ewAdam and Eve sinned, we read these words:
“And they heard the sound of the LORD God amongrtbes of the garden (Gen. 3:8). In the
aftermath of their sin, Adam and Eve did not usartiill to choose God, they used their will to
run from God and hide from God. We would do welf¢mind ourselves that these were two
people who originally did not have a sin natureodol their decisions. But even then they did
not use their will to choose to do what was righd ahoose to be right with God.

The biblical record is very clear that no unsaverspn, left to himself and left to his own will,
will ever choose to be right with God. Being sai®d unique work of God and He gets the
glory for it.

QUESTION #36 —Does the Bible teach that an unsaved person isiataiole and responsible
for decisionsrhade with his will?

Again, if the biblical record is examined, the aesto this question is an emphatic _Yes !

There is no question that God holds the unsavembnssble and accountable for their actions
and their decisions (i.e. Matt. 23:32-25; Rom. I219).

When it comes to the matter of salvation, it is daded by God that a man admit and
acknowledge what is rationally, morally and spaity true; namely, he has used his will to sin
against God. Man is responsible and accountaldeknowledge to God that he is a sinner and
in view of this acknowledgement to cry out to God ifis mercy (Luke 18:13-14).

Really, the primary responsibility of an unsavedspa is to admit his inability to God. He must
admit the truth; namely, he has sinned. Every oramoman has the ability to see that he/she
has sinned against God. It does not take a miltizeologian to figure out that he has not
measured up to all the righteous standards of BmdyWord and His Law (Ex. 20:17).
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The responsibility of man lies in him honestly attmg the truth of what he really is—a sinner
who is without hope, in and of himself. In thisxadsion he must be willing to cry out to God
for His mercy, found in Jesus Christ (Luke 18:13-1%his is the responsibility of man.

Every person who has ever done this will testifyt it the precise moment of this decision, he
viewed it as his decision and his choice. But asearch the Scriptures, what we learn is that it
was the Spirit of Truth, the Holy Spirit, that cacted the sinner so that he would acknowledge
this truth (John 16:7-11). As near as we may dates, it is the perception that it is our choice
and decision that makes us accountable in thiserigsis matter.

Arthur Pink gives an interesting illustration okthesponsibility of man in the matter of
salvation. He writes:

“Suppose, | had slipped on the icy pavement, lateght, and had broken my hip. 1 am unable
to arise; if | remain on the ground, | must freezéeath. What, then, ought I to do? If | am
determined to perish, | shall lie there silent-bstiall be to blame for such a course. If | am
anxious to be rescued, | shall lift up my voice angfor help. So the sinner, though unable of
himself to rise and take the first step toward &this responsible to cry to God, and if he does
(from the heart), there is a Deliverer. But if 8iener refuses to cry unto the Lord, if he is
determined to perish, then his blood is on his bead, and his ‘damnation is just’ (Rom. 3:8)”
(Arthur Pink,The Sovereignty of God, pp. 160-161).

Every time man sins, he is responsible and accblenta God. In fact, the Scriptures tell us that
he is “storing up wrath for himself in the day ofath and revelation of the righteous judgment
of God” (Rom. 2:5).

Since “all have sinned and fallen short of the glofr God,” all people have used their own wills
time and time again in disobedience to God’s righsestandards. Every person will be held
accountable for his personal choices and decidmam against God. If one were to dare
suggest that he has not used his will this way, Sa@ry clear to point out that He will call up
His law and “shut every mouth” (Rom. 3:19).

The responsibility of lost man is to simply admhat is true—he is a sinner who, in and of
himself, has no hope of being saved. The one wibes tb God—"God be merciful unto me a
sinner” is one who will be saved.

If a man refuses to acknowledge truth about him&adtd’s sovereign will will be accomplished.
Such a person will wind up being one of the norttelho is a “vessel of wrath prepared for
destruction” (Rom 9:22).

While hunting in the Teton National Forest, throagbet of unusual circumstances | was able to
talk at length with a forest service officer of theton National Forest. He informed me that an
older man had been hunting in the Teton Wilderaesa and they were searching for him. The
assumption was he had been killed by a grizzly badrthey were looking for his remains.
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What had really happened was this man had gonengusuhd had fallen and broken his leg and
he was helpless, in and of himself, to move orogetof his situation. For five days this man laid
in the wilderness thinking he was going to die, whe was found. The search and rescue team
searched and searched for him and finally trackeddown and he was saved.

In and of himself, there was nothing he could #i® was at the total mercy of the sovereignty
and wisdom of the search and rescue team. Redin he was discovered he was nearly
unconscious. He couldn’t even cry for help, heldot say thank you; he was saved by nothing
he could even humanly do. So it is with our sabrat We have fallen into sin and we have been
broken by unrighteousness. In and of ourselved)ave no hope. But the Sovereign, Gracious
God, in all of His wisdom and power, tracked us d@amd He saved us. To quote a famous
piece of forensic rhetoric—we did not, would notl @ould not save ourselves. Our
responsibility, as we perceive it, is to cry fotgheBut the truth is we won't cry for help untiie
Spirit has convicted us that we need help andvileadre lost.

Those of us who know Jesus Christ have the redpititysto present the Gospel of God’s grace
to the whole world. We do not know who the eleet@ who God will sovereignly save. ltis
our responsibility to present this message to @l whom we have opportunity. It is our job to
plant and water the truth of the grace of God,dmytincrease in the family of God is God’s
sovereign work. We have the greatest messagéan thle world, the message of God’s saving
grace and we have the greatest power in all thédwdre power of God’s sovereignty. We have
a God who “does whatever He pleases” (Psalm 1Hxn@)whose sovereignty “rules over all”
(Psalm 103:19). Thank God that He conducts atgplrsearch and rescue for many who are
lost. If He has tracked you down, thank Him, peatim and give Him the glory for He found
you; you didn’t find Him.

Perhaps no man had such a proper theological gfabps issue as Dr. Lewis Sperry Chafer.
His words merit reflection:

“When exercising his will, man is conscious onlyhis freedom of action. He determines his
course by circumstances, but God is the authorafimstances. Man is impelled by emotions,
but God is able to originate and to control evarmgpnan emotion. Man prides himself that he is
governed by experienced judgment, but God is abfester each and every thought or
determination of the human mind. God will mold afekct in all secondary causes until His
own eternal purpose is realized. How else couldutfél His covenants which commit Him to
the control of the actions and destinies of methéoend of time and into eternity? His election
is sure; for whom He predestines, them—not motessHe calls; and whom He calls, them—-not
more or less—He justifies; and whom He justifiagni—not more or less—He glorifies. When
predestinating, He assumes the responsibility editang, calling, saving and completing
according to His own purpose. In calling He mothesse to believe to the saving of their souls,
whom He has chosen. In justifying He provideslassitutionary, efficacious Savior by whose
death and resurrection He is legally able to ptheechief of sinners in as perfect a relation to
Himself as that of His own Son.



SOTERIOLOGY (101)

And in glorifying He perfects all that infinite levhas designed. The precise number and the
same individuals—not more or less—that He predatstth Each one will have believed, have
been saved, have been perfected and presentedhris in glory. Men enter consciously into
this great undertaking only at the point of belngyior responding to the efficacious call.
Naturally, it seems to them that they, acting aeftom within the restricted sphere of their
consciousness, determine everything. Their adsiotal, for no link in God’s chain can be
lacking.

The point where misunderstanding arises is witbregfce to the fact that, so far as their
cognizance serves them, they are certain thatabieiyeely; yet every truly regenerate person
will testify that he would not have turned to Gqehet from that all-important divine drawing of
his heart. Divine election is absolute. If theems to some to be taking things out of the hands
of men and committing them into the hands of Gbdjll at least be conceded that when thus
committed to God, things are in better hands arg] #fiter all, is God’s own universe in which
He has sovereign right to do after the dictatedisfown will. It will also be conceded that the
sphere of human action, so far as it can mean engyih the sphere of human consciousness, is
left in perfect freedom of action. It should beeded no crime on the part of God that He
discloses to His own elect that His sovereign poavel purpose are working through and over
all human forces and secondary causes” (Vol. 12pp-242).

QUESTION #37 —What are the major objections to the issue of Gedigereignty in electing
people to sélva?

There are certain rationalistic objections thatehbgen offered by those who do not like or
accept the biblical doctrine of election. We woliké to consider four of the most prominent:

Objection #1 -The_respecter of persons objection.

This objection basically states that if God anatyak people and concludes that some deserve to
be saved and others don’t, He is a respecter sbper

This objection is easily refuted. First, the Biplainly and clearly states that God is no respecte
of persons and He does not show patrtiality (Act84)0 In fact, such a mindset is a clear
violation of the Law of God, which reveals His cheter (i.e. Lev. 19:15). So immediately
based on Scripture, we reject the idea that Gadéspecter of persons.

We must realize that when it comes to salvatiorhunman being deserves to be saved. As
Romans 3:23 clearly reminds us, all have sinnedadirtthve fallen short of the glory of God.
So nothing that was done by a sinful human beindentaod respect him to the point He saved
him.

Salvation is always a pure act of grace . ©bigection makes salvation an issue of justice .
This objection assumes that God is not just becHesespects certain people enough to save
them and He doesn’t respect the rest enough totkawe
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But the argument misses the point that saving hismot an issue of justice, it is an issue of
pure grace.

If God made salvation an issue of justice, He wawdtisave anyone, for all deserve hell. God
would be perfectly just if He sent every human bamhell for his sins.

Objection #2 -The_love of God objection.

This objection basically reasons that God couldiow all people if He did not choose to save
all people. This view argues that God cannot edente and not elect others and still love all
people.

The Bible reveals that God does love the world @ergtyone in it. One of the most famous
passages of Scripture clearly reveals this—Joh# 3The problem with this objection is that it
does not understand God’s love. God’s love fomtbdd is demonstrated in Him permitting His
only begotten Son to die on a cross. God demdesdtidis love in that while we were yet
sinners, Christ died for us (Rom. 5:8). Furtherepevhat must always be realized is that God’s
love does not ever negate God’s attributes of Gstsce and holiness. These attributes also
equally make God, God. God’s love is the ultindgenonstration of universal love. It was not
some emotional, irrational reaction, but it waseetully and highly calculated demonstration.

God, in His love, can provide salvation for alltl6tod, in His holiness and justice cannot save
all. The real problem of the election of God amel love of God is in our finite ability to

humanly reason all of this. The problem is notwithat God has said in His Word. He says He
loves the world and He says He has mercy on whontdeevants. God has revealed He loves
the world and He has also revealed He will not saseryone in the world. Both facts are true
and do not diminish God’s character.

We must always remember that God'’s love is condect€hrist’'s cross. Those who are not
brought to the cross are not under the love of @waly are under the wrath of God (i.e. Rom.
1:18; 2:5; John 3:18). God's love could not be destrated at any greater level than when His
Son went to the cross. Regardless of the doobfieéection, every mouth is able to testify that
“God loved the world.”

Objection #3 -The_sin of man objection.

Some have objected to God’s sovereignty by reagdhiat if God does not elect some, then He
is actually involved in the process of determinihgt men sin and remain in sin. This argument
gets dangerously close to blaming God for man’s sin

The Bible is very clear that God is not the autbiosin (James 1:13-15). This passage is also
clear that man is responsible for his own sin.
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The fact that God saves a person and then begiaskain the life to transform him clearly
proves that it is God who promotes holiness.

No one can proudly blame God for man’s sin, butesainly can humbly thank God for man’s
salvation. Salvation is a gift of God that comelgtdelivers a person from the sin that he
himself personally chose to commit. Those whoadi@ndoned by God and left to their sin will
ultimately wind up bringing glory to God by demaraging He has power to stamp out all evil
(Prov. 16:4; Rom. 9:22).

Objection #4 -The__pride of man objection.

This objection basically suggests that if God el@ertain individuals to salvation, it promotes
pride in those who think they are the elect. Mmsv reasons that the elect are puffed up
because they are elect.

We may suppose that it is possible for someonbiid {proudly of his election. Such a person
is obviously thinking in a manner contrary to the\/of God. The doctrine of election is a
doctrine that promotes humility , not prideTruth is those who deny election promote pride
for they proudly deny a precious doctrine God lea®aled.

Any person who truly realizes the Holy God of thrsverse has saved him is one who is
humbled by this reality. Any person who would @Xamself as one of the elect and flaunt this
fact in the face of others has, as Dr. Strong ssiggéreason to question their election”

(Vol. 3, p. 176).

The words of Dr. Lewis Sperry Chafer are worth cdesng:

“The doctrine of election is not without it's di€filties—precisely such, indeed, as are normal
when the finite mind assays to trace the pathefofity. Within his own consciousness, man
recognizes little outside his own power of deteiation; however, in the end and regardless of
the means by which man has reached his destiml] ibe that destiny which was not only
foreseen, but was divinely purposed. Such mustiédeonviction of every devout soul that
contemplates the obvious truth, that the Creatasisesourceful in executing His purposes as He
is in originating them” (Vol. 3, pp. 175-176).

QUESTION #38 —For whom did Christ die?
The fact of election has caused students of thieBibstruggle with another theological issue,
namely, for whom did Christ die? Since God revéladd He does elect some to salvation, the

debate over the value of Christ’s death becomegitirhate topic of theological study.

The essence of the debate can be broken dowrhirge tjuestions:



